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It has been my honor and pleasure to serve on the Moravian-Episcopal Dialogue for the 
past year, as Nick Knisely’s replacement. The Dialogue group has just completed its 
thirteenth and, we hope, final draft of our Full Communion proposal, Finding Our 
Delight in the Lord. I am excited about the work that we have done and the possibilities it 
opens for the future of our Churches. What I would like to do in the next few minutes is 
give you both some background and some highlights of the benefits of full Communion 
with the Moravian Church in America (Northern and Southern Provinces). 
 
Moravians and Anglicans are both committed to ecumenical work and have been in 
dialogue for over two centuries. The Episcopal Church’s commitment is expressed in the 
Chicago-Lambeth Quadrilateral, which dates back to the late 1800s. The Moravian 
ecumenical commitment is expressed in the Ground of the Unity, which states that 
“through the grace of Christ the different denominations have received many gifts and 
that the Church of Christ may be enriched by these many and varied contributions. It is 
our desire that we may learn from one another and rejoice together in the riches of the 
love of Christ and the manifold wisdom of God. We welcome every step that brings us 
nearer the goal of unity in Him.” (par. 20 Ground of the Unity, FODINL draft p.3) Both 
of our Churches have the historic orders of bishop, presbyter, and deacon. Moreover, the 
Episcopal and Moravian Churches are not primarily doctrinal and both are in full 
communion with the Evangelical Lutheran Church of America. 
 
Our discussions of full communion have highlighted both our similarities and differences. 
Both Churches have strong traditions of music but the Moravian Church’s focus is on 
congregational singing, while the Episcopal or Anglican tradition is more on choral 
music. Both belong to wider bodies, the Episcopal Church to the Anglican Communion 
and the Moravian Church of America to the Unitas Fratrum, but the Unitas Fratrum is 
more integrated than the autonomous provinces of the Anglican Communion, with a 
governing body, the Unity Synod, made up of clergy and lay representatives from the 
provinces. The Episcopal Church covers the United States, as well as some extra-
provincial dioceses. Our dialogue is with the Northern and Southern Provinces of the 
Moravian Church of America which include parts of Canada as well as the United States. 
Moreover, the Northern and Southern Provinces, while they work closely together have 
different governing bodies so the full communion document would need to be approved 
at the synods of each of these two provinces. 
 
As we have worked together we have come to see some of the ways that we differ as 
being gifts that we have to offer to one another. While we both have bishops, the way 
their ministry is understood is somewhat different. In the Moravian Church a bishop is 
elected by a province to serve the whole Unitas Fratrum and is a pastoral role, while the 
Provincial Elders’ Conference, made up of clergy and laity, has an administrative role. 
Our bishops are consecrated as “chief priest and pastor of a diocese” but are frequently 
taken up with time consuming administrative tasks. My colleague in Allentown, The Rt. 
Rev. Blair Couch is a bishop and is also pastor of Calvary Moravian Church, a 
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combination unimaginable in the Episcopal Church. As one of three active bishops 
residing in the Northern Province she may do an ordination in California, bless an 
outreach ministry in North Dakota, and meet with churches in Toronto in the same 
month. As we come into full communion, the Moravians may offer us the gift of 
reclaiming the pastoral focus of the episcopacy and the Episcopalians may offer them the 
gift of identifying a bishop with a smaller geographic area.  
 
Similarly, while both Churches have deacons, the Episcopal deacons are ordained to a 
ministry of Word and Service, while Moravian deacons are ordained to a ministry of 
Word and Sacrament. Their deacons are similar to what we used to call our “transitional 
deacons” in that they are in a preparatory period of formation for becoming a presbyter, 
lasting several years. However, they are able to celebrate the Eucharist and do other 
functions we reserve for priests. Moravians have no equivalent to our vocational deacons, 
who are dedicated to a servant ministry. As we have discussed these differences we have 
concluded that, while our other ministries will be interchangeable, deacons will not be. 
However, we believe that the Moravians may offer the Episcopalians a gift of reflecting 
more deeply on the formation of deacons preparing for the priesthood, and the 
Episcopalians may offer the Moravians a gift of recalling the servant ministry of a 
deacon. The eyes of one Moravian pastor lit up as she imagined what a vocational deacon 
might do in the area of Wisconsin which she serves. 
 
One of the things I learned immediately about the Moravians when I joined the dialogue 
is how much they value relationship. We began the meeting by going around and 
checking in with everyone and, after 45 minutes, I wondered when we were going to get 
to the business of the meeting. Then I realized that this was the business of the meeting! 
Perhaps this is one of the great gifts that we will receive from the Moravians, as we 
Episcopalians or Anglicans are tempted to lift up the institutional over the relational, 
especially in times of stress or conflict. We can also embrace their motto: “In essentials, 
unity. In nonessentials, liberty. In all things, love.” 
 
Having crafted a full communion document, including parts of an inaugural liturgy, 
which draws on the liturgical symbolism of our two traditions, the big challenge is how to 
get our two Churches to adopt it. The challenge for the Southern Province of the 
Moravian Church (apparently more than the Northern Province) is whether they want to 
enter into full communion with the Episcopal Church when we are in conflict with our 
own Communion and may be too liberal for some Moravians. The challenge for the 
Episcopal Church is different. The Moravian Church is much smaller and clustered only 
in certain areas of our country, like this part of Pennsylvania, North Carolina and 
Wisconsin. So the questions for Episcopalians are, “Who the heck are the Moravians? 
(Aren’t they those people who drive buggies and wear funny hats? No they are the Amish 
or Mennonites.) And why should we bother entering into full communion with them?” 
We asked the group if there were any famous Moravians that Episcopalians might have 
heard of and they finally came up with Andy Griffith. The Southern Province Moravians, 
on the other hand, wonder if there are any Episcopalians besides Gene Robinson and Jack 
Spong. So, our task ahead is education and lifting up why we believe God is calling us to 
this communion for the sake of the larger Church and the world. 
 
All this won’t touch our lives if it doesn’t come down to the local level. As people 
privileged to live in communities with our Moravian brothers and sisters, I encourage you 
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to take advantage of the opportunity to share among congregations. There are two 
models, “Getting to Know You” and “When Did We See You?” that are designed to help 
Moravian and Episcopal congregations learn about one another and develop joint 
outreach ministries. I hope you read in Diocesan Life about what Mediator did with 
Calvary Moravian Church during Lent based on the first model. It was a wonderful 
enriching experience for our two churches. One of the things about this kind of dialogue 
is that you learn about your own tradition through the eyes of others, as well as learning 
about theirs. After attending our Ash Wednesday service, I overheard Blair Couch telling 
someone how great it is that the Episcopal congregation faces each other when the 
Gospel is read. Having turned to face the Gospel all these years, Blair’s words enabled 
me to see for the first time that in facing the Gospel of Christ we are also facing each 
other, the body of Christ.  I would be happy to share the models with you and talk about 
how you can work toward full communion in your own congregation. 
 
I want to end with the words of the Moravian hymn from which the title of our full 
communion document comes: 
 
What brought us together, what joined our hearts?   
The pardon which Jesus, our High Priest, imparts;  
’tis this which cements the disciples of Christ,  
who are into one by the Spirit baptized. 
 
Is this our high calling, harmonious to dwell,  
and thus in sweet concert Christ’s praises to tell,  
in peace and blessed union our moments to spend  
and live in communion with Jesus our Friend?  
 
O Yes, having found in the Lord our delight 
he is our chief object by day and by night; 
this knits us together, no longer we roam; 
we all have one Father, and heav’n is our home. 
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